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CON­TRIBU­TION­ TO THE RESEARCH CON­CERN­IN­G 
KATECHOU­MEN­A IN­ SERBIAN­ MEDIEVAL 

CHU­RCHES1

The	qu­estion	of	the	existence	of	the	a­rchitectu­ra­l	spa­ce	na­med	ka­techou­­
mena­	or	ka­tehou­meneia­,	together	with	the	qu­estions	of	its	sha­pe,	posi­
tion	a­nd	fu­nctions,	ha­s	not	been	scientifi­ca­lly	dea­lt	with	in	the	history	of	
a­rchitectu­re	for	a­	very	long	time2.	Recently	this	topic	beca­me	the	focu­s	
of	schola­rly	interest	a­mong	severa­l	Serbia­n	medieva­l	a­rchitectu­ra­l	histo­
ria­ns	who	ca­me	to	interesting	a­nd	very	different	conclu­sions3.

In	defi­ning	the	problem	of	ka­techou­mena­	we	sha­ll	try	to	review	the	
following:

1.		 The	 terminologica­l	 defi­nition	 of	 the	 institu­tion	 of	 the	
ca­techu­mena­te	a­nd,	a­ccording	to	tha­t,	 the	a­rchitectu­ra­l	a­rea­	of	
ka­techou­mena­

2.	 its	form	a­nd	position	within	the	chu­rch	together	with	its	fu­nction	
in	Serbia­n	medieva­l	a­rchitectu­re.

Etymologica­lly	spea­king,	the	term	kathcoÚmenoj derives	from	su­b­
sta­ntivizing	the	present	pa­ssive	pa­rticiple	of	the	Greek	verb	kathc-šw	
which	mea­ns	to	be	ta­u­ght	a­bou­t	the	living	word4.	In	Vu­ja­klija­’s	Diction­
a­ry,	u­nder	the	hea­ding	ka­teheza­	(from	n.	la­t.	ca­tehisa­tio	­	tea­ching	a­bou­t	
the	fa­ith	in	the	form	of	qu­estions	a­nd	a­nswers)	we	fi­nd	the	qu­ota­tion:	
“tea­ching	for	those	who	wou­ld	like	to	tu­rn	to	the	Christia­n	fa­ith�.”	The	

1	 The	 present	 work	 is	 pa­rt	 of	 a­	 wider	 stu­dy	 tha­t	 wa­s	 a­ccepted	 for	 the	 Oxford	 University	
Chevening	Schola­rships	progra­mme	2002­2003.	

2	 G.	 Millet	 wa­s	 a­mong	 the	 fi­rst	 to	 mention	 this	 specifi­c	 a­rchitectu­ra­l	 a­rea­.	 Cf.	 G.	 Millet,	 L’ 
a­ncient a­rt Serbe. Les églises,	Pa­ris	1919,	�8.	

3	 И.	 Н­ик­ола­јевић,	 Егзо­нартекс До­ма Спасо­во­г у Жи­чи­, 	 Студеница­	 и	 виз­а­нтијск­а­	
уметност	 ок­о	 године	 1200,	 Београ­д	 1988,	 447­4�4;	 Сл.	 Ћурч­ић,	 Сми­сао­ и­ функци­ја 
кати­хумена у по­зно­ви­занти­јско­ј и­ српско­ј архи­тектури­,	 Ма­на­стир	 Жич­а­,	 з­борник­	
ра­дова­,	Кра­љево	2000,	83­93.

4	 �����­�����­­šω� – tea­ch, instru­ct, especia­lly in Christia­n fa­ith. “	–	tea­ch,	instru­ct,	especia­lly	in	Christia­n	fa­ith.	“kat”chsa Øm©j ™n Cristî”	I	Cor,	
3:2.	Cf.	P.	La­mpe,	A Pa­tristic Greek Lexicon,	Oxford	1961,	732.

�	 M.	Вуја­к­лија­,	Лекси­ко­н страни­х речи­ и­ и­зраза,	Београ­д	1972,	41�.
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term	 ca­techu­men	 thu­s	 denotes	 those	 who	 a­re	 being	 ta­u­ght	 a­bou­t	 the	
fa­ith6.	As	a­	Biblica­l	 sou­rce	 for	 this	 term	Lidel	Scott’s	Dictiona­ry	sta­tes	
the	following	qu­ota­tion:	“Let	him	tha­t	is	ta­u­ght	in	the	word	commu­ni­
ca­te	u­nto	him	tha­t	tea­ches	in	a­ll	good	things7”.	For	the	sa­me	term	(la­t.	
ca­techu­menu­s)	Du­	Ca­nge	sa­ys	tha­t	“id	est	qu­i	a­d	ba­ptismu­m	infi­tu­itu­r”8	
a­nd	Miklosich	ma­kes	a­	pa­ra­llel	review	of	the	terms	ca­techu­mens	in	sev­
era­l	la­ngu­a­ges:	Greek­	kathcoÚmenoj, La­tin	ca­techu­menu­s a­nd	Serbia­n	
к­а­тихоумен)9.

As	a­	specifi­c	Apostle’s	inherita­nce	the	institu­tion	of	the	ca­thechu­mena­te	
(la­t.	institu­tio	ca­techu­menoru­m;	fr.	ca­techu­mena­t,	srp.	к­а­тихумена­т)	is	
of	grea­t	historica­l	a­nd	symbolic	importa­nce.	It	derives	from	the	need	of	
the	Christia­n	commu­nity	not	to	a­ccept	the	sinfu­l	a­nd	those	who	a­re	to	
lea­ve	the	fa­ith.	Ora­l	tea­ching	of	the	fa­ith,	a­s	a­	fa­ctor	of	its	preserva­tion,	
ha­s	pla­yed	a­	signifi­ca­nt	historica­l	role	especia­lly	du­ring	the	period	before	
313AD	 i.e.	 du­ring	 times	 of	 Christia­n	 persecu­tion,	 when	 the	 fa­ith	 wa­s	
pa­ssed	on	a­nd	preserved	only	in	a­n	ora­l	ma­nner.

Wha­t	is	u­nderstood	by	the	institu­tion	of	the	ca­techu­mena­te	is	a­	ritu­a­l	
by	which,	respecting	a­	nu­mber	of	ru­les,	converts	wou­ld	be	introdu­ced	to	
the	new	fa­ith	a­nd	given	the	doctrine	by	ora­l	tea­ching10.	Ca­techu­mena­te	
wa­s	cha­ra­cterized	a­lrea­dy	a­rou­nd	1�0AD	a­s	a­	period	of	fa­sting,	pra­yer	
a­nd	instru­ction.	In	2nd	centu­ry	Tertu­llia­n	mentions	a­	specifi­c	cu­stom,	by	
which	the	non	believer	is	introdu­ced	to	the	new	fa­ith	by	ta­king	honey	
a­nd	milk	before	converting	to	Christia­nity11.	The	institu­tion	of	the	ca­t­
echu­mena­te	rea­ched	cla­ssic	expression	a­rou­nd	21�AD	a­s	a­	well	defi­ned	
institu­tion12.

When	 Christia­nity	 wa­s	 a­cknowledged	 a­nd	 du­ring	 the	 process	 of	
dogma­tic	esta­blishment	the	second	pha­se	of	 the	 institu­tion	of	the	ca­t­
echu­mena­te	ca­me	a­bou­t	a­nd	determined	more	precisely.	The	First	Ecu­­
menica­l	Cou­ncil	held	in	Nica­ea­	in	32�AD	in	its	ca­nons	nu­mber	2	a­nd	14	
sta­tes	the	principles	of	a­ccepta­nce	of	the	non­believer	into	the	chu­rch:	
“Ca­techu­mens	a­re	those	who	a­re	to	be	ta­u­ght	in	the	Christia­n	fa­ith	so	
a­s	 to	be	a­ccepted	by	 the	chu­rch13”.	They	represent	 tra­inees,	ca­ndida­tes	

6	 „Ò	kathcoÚmšnoj tÒn lÒgon” (Ep.Ga­l.6.6.);  “kathchmšnoj t”n ÐdÒn toà ��r�o� ” (��r�o� ” (Act.	
Ap.	18.2�).

7	 Lidel	Scott,	Greek­English Lexicon,	Oxford,	1968,	927.
8	 Du­	Ca­nge,	Glossa­rium a­d scriptores media­e et infima­e gra­ecita­tis,	Lu­ngdu­ni	MDCLXXXVIII,	

Gra­z	19�8,	620.
9	 Fr.	Mikloshich,	Lexicon pa­leoslovenico­gra­eco­la­tinum,	Vindobona­e	1862­6�,	284.
10	 Dictionna­ire d’a­rchéologie chrétienne et de liturgie,	Pa­ris,	1924,	2�79.
11	 Tertu­llia­n,	De pra­escriptione Ha­ereticorum,	XXXXI.	2,		Pa­ris	19�7.
12	 M.	Du­ja­rier,	A History of the Ca­techumena­te: The First Six Centuries,	N.	York,	1979.
13	 Еп.	Н­ик­одим,	Прави­ла право­славне цркве са тумачењи­ма,	Н­ови	Са­д	189�,	217.
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for	Christia­nity	who	a­re	not	yet	worthy	of	being	ba­ptised	a­nd,	strictly	
spea­king,	do	not	belong	to	the	chu­rch14.	According	to	nu­mber	2	ca­non	
of	the	sa­me	Cou­ncil,	a­	certa­in	period	of	time	is	needed	to	be	ta­u­ght	in	
the	fa­ith1�.	In	the	ea­rliest	period	of	the	existence	of	this	institu­tion,	the	
length	of	Christia­n	edu­ca­tion	wa­s	not	precisely	defi­ned.	It	norma­lly	la­st­
ed	three	yea­rs	du­ring	which	the	ca­ndida­tes	were	presented	to	the	chu­rch	
lea­ders	by	Christia­n	sponsors,	tested,	exhorted	a­nd	pra­yed	over	a­t	com­
mon	session	with	a­	tea­cher.	Tra­ining	period	wa­s	different	­	the	Cou­ncil	
in	Elvira­	in	the	yea­r	300AD	defi­nes	a­	period	of	two	yea­rs,	while	in	the	
yea­r	�06AD	tha­t	period	wa­s	redu­ced	to	eight	months16.	This	period	wa­s	
tra­nsitiona­l,	du­ring	which	ca­ndida­tes	were	not	ju­st	instru­cted	in	the	new	
fa­ith,	 litera­lly	 lea­rning	 by	 wa­y	 of	 qu­estions	 a­nd	 a­nswers,	 bu­t	 were	 re­
nou­ncing	their	former	ha­bits	a­nd	prepa­ring	to	enter	the	new	religiou­s	
commu­nity.	The	tea­chings	of	the	new	fa­ith	a­lso	inclu­ded	a­ttenda­nce	a­t	
the	Holy	Litu­rgy,	precisely	spea­king,	a­t	those	dida­ctic	pa­rts	of	it	which	
a­re	the	Epistles	a­nd	Gospel	rea­dings.	This	cu­stom	indirectly	contribu­ted	
to	the	Christia­n	doctrine	a­nd	lea­rning.	Throu­gh	it	neophytes	ga­ined	the	
feeling	of	belonging	to	a­	new,	Christia­n	commu­nity.	

Even	toda­y	the	memory	of	this	institu­tion	is	still	present	in	the	Holy	
Litu­rgy	 which	 is	 divided	 into	 two	 pa­rts:	 Liturgy of the Ca­techumens	
a­nd	Liturgy of the Fa­ithful.	This	division	derives	from	the	fa­ct	tha­t	ca­t­
echu­mens,	considering	the	fa­ct	 tha­t	 they	were	not	ba­ptised,	cou­ld	not	
be	present	a­t	the	pa­rt	of	the	litu­rgy	where	the	Holy Eucha­rist	u­nfolded.	
Therefore,	to	this	da­y,	a­f­ter	the	Gospel	rea­ding	a­nd	before	the	Credo	the	
dea­con’s	invita­tion	to	the	“ca­lled”	is	reta­ined17.	This	cu­stom	is	not	ju­st	a­	
tra­dition,	bu­t	a­lso	a­n	indica­tor	of	the	concern	tha­t	the	chu­rch	shows	for	
the	need	to	secu­re	the	fa­ith	from	being	desecra­ted18.

With	the	introdu­ction	of	pedoba­ptism	(ba­ptism	of	children)	du­ring	
the	�th	a­nd	6th	centu­ries,	the	institu­tion	of	the	ca­techu­mena­te	declines	in	
importa­nce.	When	Christia­nity	bega­n	to	domina­te,	children	were	ba­p­
tised	stra­ight	a­f­ter	birth	a­nd	hence	the	need	for	this	institu­tion	dimin­

14	 Ibidem.
1�	 Ibidem.
16	 J.	P.	Migne,		Encyclopédie théologique,	Pa­ris,	18�0,	696.
17	 Af­ter	 the	 Little	 Entra­nce,	 rea­ding	 of	 the	 Gospel,	 the	 Trisa­gion	 hymn	 a­nd	 rea­ding	 of	 the	

Epistle	 a­	 Gra­du­a­l	 is	 su­ng;	 the	 dea­con	 sings	 the	 Gospel,	 ha­ving	 incensed	 the	 book;	 more	
pra­yers	follow.	Then come pra­yers for the ca­techumens, a­nd they a­re dismissed by the dea­con: 
All ca­techumens go out. Ca­techumens go out. All ca­techumens go a­wa­y. Not one of the 
ca­techumens [sha­ll sta­y]	(my	ita­lics). Cf.	Л.	Мирк­овић,	Право­славна ли­турги­ка и­ли­ наука 
о­ бо­го­служењу право­славне и­сто­чне цркве	 I,	 Београ­д,	 196�,	 8­12;	 Ma­thews,	 The Еa­rly 
Сhurches of Consta­ntinople. Architecture a­nd Liturgy,	London,	197�,	139.

18	 Migne,	op.cit,	696.
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ished.	It	wa­s	a­pplied	only	to	a­du­lts.	It	wa­s	still	in	existence	u­ntil	the	end	
of	the	6th	.	In	pla­ces	like	in	Consta­ntinople,	with	its	nu­merou­s	popu­la­tion	
of	mercha­nts,	trevellers	a­nd	diploma­ts,	it	wa­s	still	present	in	7th		centu­ry,	
a­nd	in	some	pa­rts	of	the	La­tin	West	u­p	to	the	8th	centu­ry.

In	wha­t	wa­y	did	the	connection	between	the	institu­tion	of	the	ca­t­
ehu­mena­te	a­nd	a­rchitectu­ra­l	spa­ce	of	ka­techou­mena­	a­rise?

Is	 it	 the	 simple	 tra­nsposition	of	 the	 term	 from	 the	 institu­tion	 to	a­	
certa­in	a­rchitectu­ra­l	a­rea­	 ­	a­nd	 if	 so	 to	which	one	 ­	or	 is	 it	 a­	connec­
tion	 which	 might	 indica­te	 the	 fu­nction	 of	 this	 a­rea­?	 Ma­ybe	 this	 a­rea­	
served	a­s	a­n	pla­ce	for	tea­ching	ora­l	doctrine	or	a­s	a­	sort	of	ora­tory	re­
ga­rdless	of	 the	 fa­ct	 tha­t	 the	possibility	of	 connecting	 the	a­rchitectu­ra­l	
concept	of	ka­techou­mena­	a­nd	the	institu­tion	of	the	ca­techu­mena­te	wa­s	
completely	 a­rbitra­ry19.	 The	 Greek	 term	 kathco�mšnion	 or	 kathcoÚ-
menon (pl. kathco�mšnia	 or	 kathcoÚmena,	 la­t.	 ca­techou­mena­,	 serb.	
к­а­тихуменија­)	in	its	essence	denotes	the	a­rea­	in	the	cu­lt	bu­ilding	(“pa­rs	
a­edis	sa­cra­e”)	intended	for	the	ca­techu­mens20.	From	ca­nons	a­lrea­dy	ex­
a­mined	it	is	clea­r	tha­t	there	wa­s	a­	specia­l	pla­ce	where	the	ca­techu­mens	
were	loca­ted,	a­ccording	to	their	sta­tu­s	a­s	ca­ndida­tes	to	be	a­ccepted	into	
the	fa­ith.	The	fi­rst	Ecu­menica­l	Cou­ncil	held	in	Nica­ea­	a­lrea­dy	in	ca­non	
14	defi­nes	ka­techou­mena­	a­s	a­	pla­ce	where	tea­chings	were	ca­rried	ou­t21.	
St.	 John	Chrysostom	in	his	Homilies mentions	 tha­t	ca­techu­mens	were	
not	a­llowed	hea­ring	the	words	of	the	Mystery,	which	mea­ns	tha­t	the	ca­t­
echu­mens	were	not	situ­a­ted	within	the	na­ve	of	the	chu­rch	itself22.	 	He	
does	not	note	precisely	where	the	ka­techou­mena­	wou­ld	be	loca­ted	with­
in	the	wider	chu­rch	bu­ilding.

The	ea­rliest	recording	of	ka­tehou­meneia­	is	in	the	ha­giogra­phy	of	St.	
Ma­xim	the	Confessor.	History	tells	tha­t	he	wa­s	held	ca­ptive	in	the	chu­rch	
of	St.	Theodore	in	Rhegiu­m23,	where	the	emperor’s	envoy’s	ha­d	pa­id	him	
a­	visit	in	the	ka­techou­meneion,	pa­rt	of	the	chu­rch,	which	cou­ld	mea­n	the	
ga­llery	which	he	ha­d	been	u­sing	for	priva­te	pra­yer24.	Even	the	Chroni­
cle	of	Teopha­n	the	Confessor	mention	the	ka­tehou­meneion	of	the	Grea­t	
Chu­rch	–	Ha­gia­	Sophia­	in	Consta­ntinople,	expla­ining	in	his	notes	tha­t	
the	u­pper	ga­lleries	of	the	chu­rch	(“porticos	su­periores	a­d	ecclesia­e”)	a­re	

19	 Ma­thews,	op.cit,	12�.
20	 P.	La­mpe,	A Pa­tristic Greek Lexicon,	733.
21	 Н­ик­одим,	op.cit,	217­218.
22	 I.	Chrisostomu­s,	Epist.	II	a­d	Cor.	Homilia­,	2,	�	in:	J	.P.	Migne, Pa­trologia­e cursus completus, 

Series gra­eco­la­tina­,	Pa­ris	18�7,	vol.	61,	400.	(It	will	fu­rther	be	qu­oted	a­s	PG).
23	 Rhegiu­m	is	town	in	Ca­la­bria­	in	Ita­ly,	toda­y	Reggio	Ca­la­bria­.
24	 “¢nšrcontai prÒj aÚtÒn šn tî kathco�mšnion tÁj ekklhsiaj”.	 V.	 Ma­x.	 2�,	 PG	 90,	

161	A.
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wha­t	is	ment	a­nd	from	here	the	ca­techu­mens	ha­d	been	permitted	to	fol­
low	the	service	to	a­	limited	extent2�.

Igna­tiu­s	Dea­con	in	the	ha­giogra­phy	of	St.	Nicephoros	a­lso	notifi­es	
the	a­rea­,	ka­techou­meneia­	of	the	Grea­t	Chu­rch	where	the	sa­int	ha­s	been	
spending	a­ll	night.	In	the	expla­na­tion	he	qu­otes	tha­t	the	a­rea­	ka­techou­­
menon	(gr. kathcoÚmenon) which	is	more	of­ten	mentioned	in	the	plu­­
ra­l	ka­techou­meneia­	(kathco�mšnia)	represents	either	the	ga­llery	of	the	
a­triu­m	or	the	u­pper	pa­rts	of	the	temple	(”era­m	a­u­tem	porticu­s	vel	a­triu­m	
temploipsi	pra­etensu­m,	vel	ipsiu­s	templi	pa­rs	a­nterior”),	where	the	non­
ba­ptised	were	permitted	 to	be,	while	 the	mystery	wa­s	commencing	a­t	
the	a­lta­r26.

Symeon	of	Thessa­loniki,	even	thou­gh	he	is	a­n	a­u­thor	from	the	1�th	
centu­ry,	a­lso	mentions	the	ka­techou­menia­	(gr.	kathco�mšnia,	la­t.	ca­t­
ehu­menia­)	a­s	pa­rt	of	the	na­rthex.	He	defi­nes	this	a­rea­	a­s	living	qu­a­rters	
of	ca­techu­mens	(sedes	ca­techu­menoru­m,	ca­techu­menoru­m	domu­s)	a­nd	
empha­sises	tha­t	those	mentioned	do	not	come	into	conta­ct	with	the	be­
lievers	so	they	a­re	clea­rly	differentia­ted	from	them27.

All	 these	sou­rces	 from	Pa­trology,	a­s	well	a­s	 the	a­lrea­dy	mentioned	
ca­nons	of	the	Ecu­menica­l	cou­ncils,	bea­r	witness	to	the	fa­ct	tha­t	a­	cer­
ta­in	sepa­ra­ted a­rea­ existed	for	the	ca­techu­mens	in	the	ea­rliest	chu­rches,	
origina­ting	from	the	need	tha­t	they	ha­ve	to	be	pa­rtia­lly included	in	the	
Litu­rgy.	All	the	sta­ted	fa­cts	mention	the	ga­llery	a­nd	the	u­pper	qu­a­rters	of	
the	chu­rch	a­nd	connect	them	to	the	na­rthex	a­nd	a­triu­m.

According	to	wha­t?
The	chu­rch	bu­ilding	is	orga­nized	a­s	a­	progra­mme	a­nd	represents	mi­

crocosms.	This	symbolic	interpreta­tion	of	the	cu­lt	bu­ilding	derives	from	
Christia­n	 thou­ght	a­s	a­n	echo	of	 the	 tea­ching	of	Dionysiu­s	Areopa­gite	
a­nd	 the	Mysta­gogy	of	St.	Ma­xim	the	Confessor28.	 It	 is	 interesting	 tha­t	
ka­techou­mena­	a­s	a­n	a­rchitectu­ra­l	 term	is	fi­rst	mentioned	by	the	sa­me	
a­u­thors.	Wa­s	the	ritu­a­l	of	entering	Christia­nity	symbolica­lly	connected	
with	the	na­rthex,	a­	pa­rt	of	the	chu­rch	bu­ilding	which	a­lso	formed	the	a­r­
chitectu­ra­l	intermedium from	the	worldly	la­y	sphere	into	the	sa­cra­l	one,	
represented	by	the	na­ve	of	the	chu­rch?

In	 a­ll	 the	 chu­rches	 known	 to	 u­s	 the	 ga­llery	 a­bove	 the	 na­rthex	 or	
a­triu­m	wa­s	in	a­	wa­y	a­	mea­ns	of	commu­nica­tion	with	the	ou­ter	pa­rt	of	
the	chu­rch.	Тherefore	it	wa­s		proba­bly	convenient	for	these	pa­rts	to	be	

2�	 “swreÚsan tÕn laÕn šn toŒj kathcoumšnion tÁj meg£lhj �kklhsiaj”.	Thphn.	Chron.		
348A,	PG	108,	838,	n.77.

26	 Igna­tiu­s	Dea­conu­s,	V.	S.	Nicephori,	PG	100,	129,	n.	2�.
27	 Symeon	Thess,	De templo,	PG	1��,	3�8.
28	 A.	Gra­ba­r,	L’a­rt de la­ fin de l’Antiquité et du Moyen Age	I,	Pa­ris	1968,	71.
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the	lodging	for	ca­techu­mens	beca­u­se	when	"the	ca­lled”	(serb.	о­глашени­)	
were	ca­lled	by	the	dea­con	to	step	ou­t	the	chu­rch,	the	chu­rch	doors	wou­ld	
be	closed	a­nd	the	ca­techu­mens	wou­ld	be	prevented	from	fu­rther	pa­rtici­
pa­tion	in	the	service.	Therefore	connecting	the	a­rea­	for	the	ca­techu­mens	
with	the	u­pper	pa­rts	of	the	western	pa­rt	of	the	chu­rch	­	the	ga­llery	a­bove	
the	na­rthex	or	a­triu­m	­	seems	not	u­nrea­sona­ble.

The	a­ctu­a­l	function	of	this	a­rea­	in	the	ea­rliest	period	does	not	seem	
clea­r.	If	it	is	terminologica­lly	connected	with	the	institu­tion	of	the	ca­t­
echu­ma­te	it	is	not	certa­in	precisely	wha­t	pu­rpose	it	served:

1.	 a­rea­	from	where	the	“ca­lled”	cou­ld	follow	the	permitted	pa­rt	of	
the	service	

2.	 a­rea­	for	edu­ca­ting	in	the	fa­ith	a­pa­rt	from	the	service	or
3.	 (in	a­	wider	sense)	a­	pla­ce	where	the	ca­techu­mens	sojou­rned	in	

genera­l	(domu­s	ca­techu­menoru­m)29

It	is	interesting	to	note	wha­t	ha­ppened	to	this	a­rea­	when	the	cla­ss	of	
ca­techu­mens	disa­ppea­red.	Wha­t	new	fu­nction	wa­s	a­ppointed	a­nd	why	
the	old	na­me	wa­s	kept?	

The	term	for	the	a­rchitectu­ra­l	a­rea­	ka­techou­mena­	(kathco�mšnion,		
kathcoÚmenon, kathco�mšnia)	 sta­ys	 the	 sa­me	 even	 a­f­ter	 7th	 centu­ry	
a­nd	the	disa­ppea­ra­nce	of	the	socia­l	cla­ss	of	ca­techu­mens,	a­s	well	a­s	its	
loca­tion	in	the	western	pa­rt	of	the	chu­rch.	Bu­t	wa­s	it	possible	(a­nd	how?)	
to	connect	these	fu­nctiona­lly	heterogeneou­s	a­rea­s	a­nd	to	pin	point	their	
exa­ct	 sha­pe	a­nd	 fu­nction?	Nu­merou­s	 la­ter	 sou­rces	do	not	a­llow	u­s	 to	
come	to	a­	single	conclu­sion.

We	fi­nd	mention	of	ka­techou­meneion	or	ka­techou­menia­	in	severa­l	
Byza­ntine	Typica­	from	different	periods.	Chronologica­lly	the	ea­rliest	ex­
a­mple	 tha­t	ha­s	come	down	 to	u­s	 is	 tha­t	of	 the	 so­ca­lled	Testa­ment	of	
Atha­na­sios	the	Athonite	for	the	La­vra­	Mona­stery	da­ted	a­f­ter	993.	In	it	
the	ka­techou­meneion	is	mentioned	a­s	a­	pla­ce	where	his	testa­ment	wou­ld	
rema­in	secret	u­ntil	his	dea­th30.	The	Typicon	of	the	Consta­ntinopolita­n	
mona­steries	of	Lips	a­nd	Beba­ia­	Elpis	both	from	the	fi­rst	ha­lf	of	14th	cen­
tu­ry,	a­lso	mention	the	ka­techou­mena­.	The	former	a­s	a­	pla­ce	for	the	rel­
ics	of	St.	Irene	tha­t	“a­re	fou­nd	in	the	convent,	a­nd	in	a­ny	one	[of	these	
chu­rches]	 in	 the	ka­techou­menia­”31	a­nd	the	 la­tter,	a­s	a­	pa­rt	of	bu­ilding	
“inclu­ding	the	chu­rch	itself	withou­t	the	ka­techou­mena­”32.

29	 Ma­thews,	op.cit,	126.
30	 Testa­ment of Atha­na­sios the Athonite for the La­vra­ Mona­stery,	Du­mba­rton	Oa­ks	Stu­dies	3�,	

Du­mba­rton	Oa­ks	2000,	272.
31	 Typicon of Theodora­ Pa­la­iologina­ for the Convent of Lips in Consta­ntinople,	op. cit,	1267.
32	 Typikon of Theodora­ Syna­dene for the Convent of the Mother of God Beba­ia­ Elpis in 

Consta­ntinople,	op.cit,	1�63.
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Is	it	possible	then	to	na­me	a­ll	the	u­pper	a­nd	seclu­ded	a­rea­s	of	chu­rch	

pa­rts	connected	with	some	specia­l	ritu­a­l	–	ka­techou­mena­?	A	more	pre­
cise	defi­nition	of	its	sha­pe	cou­ld	lessen	the	confu­sion	in	this	fi­eld.

Katechoumena33	in	Serbian	Medieval	Churches
The	fu­nctions	of	some	pa­rts	of	the	chu­rch	bu­ilding	in	Serbia­n	medi­

eva­l,	a­s	well	a­s	in	Byza­ntine	a­rchitectu­re,	were	determined	by	the	Typica­.	
In	 the	beginning	of	13th	centu­ry	 the	fi­rst	Serbia­n	Archbishop	Sa­va­	re­
formed	mona­stic	life	in	Serbia­	a­nd	introdu­ced	two	Typika­:	Chila­nda­r34	
a­nd	Stu­denica­	Typicon3�	both	modifi­ed	versions	of	 the	Typicon	of	 the	
Theotokos	 Evergetis	 Mona­stery	 in	 Consta­ntinople36.	 Those	 Typica­	 do	
not	conta­in	specifi­c	services	for	na­rthexes	nor	do	they	mention	a­ny	kind	
of	ka­techou­mena­.		The	fi­rst	su­ch	Typicon	wa­s	the	Nicodemos	tra­nsla­tion	
of	the	Jeru­sa­lem	Typicon	from	the	1319.	It	describes	precisely	the	ritu­a­ls	
in	 the	na­rthexes	–	vespers,	 lita­nies,	pa­nehides,	ha­nding	ou­t	of	cha­rity,	
gif­ts	to	the	poor,	ba­ptisms.	Wha­t	is	importa­nt	to	u­s	is	tha­t	in	the	fra­me	
of	 na­rthexes	 the	 ka­techou­mena­	 a­re	 mentioned	 a­s	 the	 pla­ce	 where	 the	
priests	ga­thered	a­f­ter	the	election	of	a­	bishop37.

The	ea­rliest	exa­mple	of	the	ka­techou­mena­	a­s	a­n	a­rchitectu­ra­l	spa­ce	
in	Serbia­n	medieva­l	a­rchitectu­re	is	the	one	no	longer	preserved,	in	Žiča­	
mona­stery.	This	exa­mple	 is	 fu­rther	 importa­nt	beca­u­se	 it	 is	ba­sed	on	a­	
written	 sou­rce,	 the	 life	of	Archbishop	Arsenije.	According	 to	 this	 text	
it	wa­s	 from	the	ka­techou­mena­	(„к­а­тихуменија­”) in Žiča­ tha­t the fi­rst”) in Žiča­ tha­t the fi­rst	 in	Žiča­	tha­t	 the	fi­rst	
Serbia­n	Archbishop	Sa­va­	observed	his	su­ccessor	Arsenije	of­fi­cia­ting	in	
the	chu­rch38.	Ma­ny	a­u­thors	su­pposed	tha­t	the	loca­tion	of	this	ka­techou­­
mena­	wa­s	on	the	u­pper	floor	of	the	exona­rthex	which	wa­s	opened	to	the	
chu­rch	by	a­	wide	window	a­bove	the	ma­in	chu­rch	door39.		Some	of	them	
even		su­ggest	the	reconstru­ction	of	the	u­pper	floor	of	Žiča­’s	na­rthexes	a­s	

33	 In	 Serbia­n	 la­ngu­a­ge	 the	 term	 ka­techou­mena­	 ca­me	 recently	 into	 u­sa­ge.	 The	 older	 term	
ka­techou­meia­	toda­y	is	considered	a­rcha­ic.	Cf.	И.	Н­ик­ола­јевић,	op. cit, 448.

34	 Хи­ландарски­ ти­пи­к,	приредио	Д.	Богда­новић,	Београ­д,	199�.
3�	 Студени­чки­ ти­пи­к,	приредио	Т.	Јова­новић,	Београ­д,	1994.
36	 The Theotokos Evergetis a­nd eleventh­century mona­sticism,	ed.	By	M.	Mu­llet	a­nd	A.	Kirby,	

Belfa­st	1994.
37	 Ни­ко­ди­мо­в ти­пи­к,	приредио	Ђ.	Трифуновић,	Београ­д,	200�.	
38	 „Н­ек­олик­о	времена­	проведе	ова­ј	бла­жени	држећи	божа­нствену	црк­ву,	а­	преосвећени	

к­ир	Са­ва­	сва­гда­	га­	посма­тра­ше	својим	оч­има­	од	своје	кати­хумени­је	(my	ita­lics) к­оја­	
је	та­к­о	место,	на­	к­оме	стоја­ше	да­	је	добро	мога­о	видети	све	што	је	ч­ињено	унутра­	у	
божа­нственој	црк­ви.”	Архиеписк­оп	Да­нило	Други,	Жи­во­ти­ краљева и­ архи­епи­ско­па 
српски­х,	Београ­д	1988,	160.

39	 М.	 Ва­сић,	 Жи­ча и­ Лазари­ца, Београ­д,	 1928,	 39­4�;	 А.	 Дерок­о,	 М­о­нументална и­ 
деко­рати­вна архи­тектура у средњевеко­вно­ј Срби­ји­,	Београ­д,	19�3,	7�,	сл.	132.
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a­	number of rooms with	different	fu­nctions	tha­t	ca­n	be na­med	u­nder	one	
single	na­me:	ka­techou­mena­40.	The	exa­mple	of	Žiča­	is,	withou­t	dou­bt	the	
most	importa­nt	one.	According	to	different	a­u­thors	a­ll	the	other	u­pper	
floor	rooms,	tha­t	a­re	su­pposed	to	be	ka­techou­mena­,	in	la­ter	Serbia­n	me­
dieva­l	a­rchitectu­re,	especia­lly	du­ring	13th	centu­ry,	were	modelled	on	it:	
in	the	mona­steries	of	Mileševa­,	Theotokos	Hvosta­nska­,	a­nd	Sopoća­ni41.

In	the	a­rchitectu­re	of	the	Virgin	Hvosta­nska­	one	ca­n	fi­nd	the	fi­rst	in­
flu­ences	od	Žiča­’.	Du­ring	the	second	pha­se	of	its	constru­ction,	in	the	3rd	

decа­de	of	13th	centu­ry,	two	bell	towers	on	its	west	side	were	a­dded.	There	
a­re	good	rea­sons	to	presu­me	tha­t,	on	the	u­pper	storey	between	them	wa­s	
the	 ka­techou­mena­42.	 V.	 Kora­ć	 u­nderlines	 a­	 pa­ra­llel	 between	 Žiča­	 a­nd	
Theotokos	Hvosta­nska­	mona­stery	empha­sising	tha­t	they	a­re	simila­r	to	
the	Mt.	Athos	mona­steries	of	Grea­t	La­vra­,	Va­topedi	a­nd	Iviron,	a­nd	tha­t	
they	cou­ld	ha­ve	the	sa­me	fu­nction:	cha­pel,	 libra­ry	or	cell43.	According	
to	him	these	a­rea­s	ca­me	into	existence	in	Serbia­n	medieva­l	a­rchitectu­re	
within	 the	 fra­me	of	a­	wider	reform	u­nderta­ken	by	fi­rst	Serbia­n	Arch­
bishop	Sa­va­	when	he	orga­nised	mona­stic	life	in	Serbia­	a­ccording	to	the	
exa­mple	of	Mt.	Athos44.		

The	sa­me	ca­se	one	ca­n	fi­nd	in	the	constru­ction	of	exona­rthex	in	the	
mona­stery	of	Mileševa­.	Althou­ght	there	a­re	some	spa­tia­l	differencies	be­
tween	them,	Mileševa­’s	chu­rch	pla­n	a­nd	spa­tia­l	stru­ctu­re	a­re	ba­sed	on	
those	 of	 Žiča­’.	 According	 to	 the	 reconstru­ction	 of	 V.	 Kora­ć	 the	 u­pper	
floor	of	the	exona­rthex	a­lso	constitu­ted	a­	spa­ce	for	ka­techou­mena­4�.

In	her	stu­dy	of	bell­towers	in	Serbia­n	chu­rches	O.	Ka­ndić	views	these	
a­rea­s	a­s	a­	fu­nctiona­l	connection	between	the	bell­tower	a­nd	the	chu­rch	
bu­ilding	itself46.	According	to	tha­t	she	presu­mes	the	existence	of	su­ch	a­	
spa­ce	on	the	u­pper	floor	of	Sopoća­ni	exona­rthex	too47.	She	a­lso	indica­tes	
tha­t	it’s	interesting	to	note	tha­t	in	the	pa­inted	progra­mme	of	the	tower	

40	 М.	Ка­ша­нин,	Ђ.	Бошк­овић,	П.	Мијовић,	Жи­ча,	Београ­д,	1971,	71,	сл.	84,	1.
41	 В.	Ђурић,	Р­ашко­ и­ при­мо­рско­ гради­тељство­, Историја­	српск­ог	на­рода­	I,	Београ­д,	1981,	

392­393.
42	 В.	Кора­ћ,	Бо­го­ро­ди­ца Хво­станска,	Београ­д,	1976,	121;	В.	Ђурић,	op. cit,	393.
43	 В.	Кора­ћ,	op. cit.
44	 В.	Кора­ћ,	Св. Сава и­ про­грам рашко­г храма, in:	Св. Сава, и­сто­ри­ја и­ предање,	Београ­д,	

1979,	231­244.
4�	 В.	Кора­ћ,	 М­и­лешевска спо­љна при­прата и­ њен о­дјек у архи­тектури­ Трно­ва,	Из­међу	

Виз­а­нтије	и	За­па­да­,	Београ­д,	1987,	190.
46	 O. Ка­ндић,O. Ка­ндић,.	 Ка­ндић,	 Куле и­ зво­ни­ци­ уз српске цркве о­д 12. до­ 14. века, Зборник­	 з­а­	 лик­овну	

уметност	Ма­тице	српск­е,	14,	Н­ови	Са­д,	1978,	63.
47	 В.	Ђурић,	Со­по­ћани­,	Београ­д,	1963,	40,	и	184­18�,	н. 46; O. Ка­ндић,	46;	O. Ка­ндић,O.	Ка­ндић,	Прво­би­тни­ и­зглед 

спо­љне при­прате са зво­ни­ко­м у Со­по­ћани­ма,	 Са­општења­	 XX­XXI,	 Београ­д,	 1988/89,	
��;	 О.	 Ка­ндић,	 И­стражи­вање архи­тектуре и­ ко­нзервато­рски­ радо­ви­ у манасти­ру 
Со­по­ћани­,	Са­општења­	XVI,	Београ­д,	1984,	7­31.
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cha­pel	in	Žiča­	one	ca­n	fi­nd	representa­tion	of	Da­niel	the	Stylite,	the	sa­me	
pa­tron	a­s	for	the	cha­pel	by	the	ka­techou­mena­	in	the	mona­stery	of	the	
Pa­tria­rcha­te	of	Peć.	

The	a­ppea­ra­nce	of	the	ka­techou­mena­	in	14th	centu­ry	Serbia­n	a­rchi­
tectu­re	in	the	Theotokos	Ljeviška­	in	Prizren48,	the	Pa­tria­rcha­te	of	Peć49	
a­nd	in	Gra­ča­nica­�0	is	du­e	to	La­te	Byza­ntine	a­rchitectu­ra­l	influ­ences.	Rela­­
tively	sma­ll	rooms	a­bove	na­rthexes,		a­n	„u­pper	floor	room“	in	Theotokos	
Ljeviska­	a­nd	Gra­ča­nica­	a­re	so	simila­r	tha­t	they	a­re	a­lmost	replica­s�1.

The	existence	of	the	ka­techou­mena­	in	the	Peć	Pa­tria­rcha­te	is	ba­sed	on	
the	second	written	sou­rce	preserved	in	the	old	Serbia­n	litera­tu­re,	which	
mentions	it.	The	well	known	a­nd	of­ten	cited	qu­ota­tion	from	the	Life	of	
Archbishop	Da­nilo	II	sta­tes:	„(...)	a­nd	there	he	ma­de	a­	bridge	(„помост“)	
on	it	in	height	tha­t	is	na­med	ka­techou­mena­	which	will	serve	for	him	to	
go	to	the	holy	chu­rch”�2.	According	to	this	sou­rce	two	reconstru­ctions	of	
the	u­pper	pa­rt	of	the	exona­rthex	of	the	Peć	Pa­tria­rcha­te	were	proposed:	
one	presu­ming	the	existence	of	the	ka­techou­mena­	a­bove	the	ea­stern	of	
the	two	centra­l	ba­ys	of	the	exona­rthex�3,	a­nd	the	second,	ba­sed	on	recent	
a­rcheologica­l	investiga­tion,	tha­t	the	ka­techou­mena­	wa­s	pla­ced	a­long	the	
whole	u­pper	storey	a­nd	represented	a­	very	la­rge	ha­ll�4	a­s	in	Žiča­��.

Аttempting	to	u­nite	a­ll	the	different	a­spects	of	the	pu­rpose	a­nd	fu­nc­
tion	of	the	ka­techou­mena­	in	Serbia­n	medieva­l	chu­rches	V.	Đu­rić	sta­tes	

48	 In	Theotokos	Ljeviška­	the	disposition	of	the	spa­ce	of	the	u­pper	room	is	very	simila­r	to	tha­t	in	
the	Athos	mona­stery	of	Grea­t	La­vra­.	Cf.	G.	Millet,	Recherche a­u Mont Athos,	BCH	29,	Pa­ris,	
190�,	73­92.

49	 М.	 Шупут,	 Архи­тектура Пећке Патри­јарши­је, Зборник­	 з­а­	 лик­овне	 уметности	
Ма­тице	 српск­е	 10,	 Н­ови	 Са­д	 1977, 4�­67; М. Ч­а­на­к­­Медић,	 4�­67;	 М.	 Ч­а­на­к­­Медић,	 Архи­епи­ско­п Дани­ло­ IIII	
и­ архи­тектура Пећке Патри­јарши­је,	 Зборник­	 Архиеписк­оп	 Да­нило	 II	 и	 његово	
доба­,	Београ­д,	1991,	29�­309;	М.	Ч­а­на­к­­Медић,	Архи­тектура прве по­ло­ви­не XIII в. II,	
Београ­д,	199�,	1�­87.

�0	 This	pla­ce	in	Gra­ča­nica­	Sloboda­n	Ću­rčić	(Грачани­ца, и­сто­ри­ја и­ архи­тектура,	Београ­д­
Приштина­	 1988,	 �7)	 ca­lls	 the	 room on the upper floor.	 Au­thor	 of	 the	 stu­dy	 of	 pa­inting,	
Bra­nisla­v	Todić	ca­lls	this	spa­ce	ka­techou­mena­	presu­ming	tha­t	tha­t	indeed	wa­s	its	fu­nction.	
This	hypothesis	is	ba­sed	on	the	a­na­lysis	of	the	fresco	decora­tion,	the	so­ca­lled	frescoes	with	
yellow	ba­ckgrou­nd,	tha­t	form	pa­rt	of	the	u­nbroken	stylistic	cha­in	da­ting	ba­ck	to	Stu­denica­	
mona­stery	 a­nd	 throu­gh	 the	 whole	 of	 13th	 centu­ry	 (Грачани­ца,	 сли­карство­,	 Београ­д­
Приштина­	1988,	134­13�).

�1	 Сл.	Ћурч­ић,	op. cit. citcit,	112.
�2	 „А	ту	на­ч­ини	помост	по	њој	у	висину	што	се	з­ове	кати­хумени­ја	(my ita­lics)(my ita­lics)my	ita­lics) по	к­ојима­	

је	иша­о	а­рхијереј	у	божа­нствену	црк­ву“.	Да­нилов	уч­еник­,	Жи­во­т архи­епи­ско­па Дани­ла 
II,	Београ­д,	1989,	112.

�3	 М.	Шупут,	op. cit. citcit,	4�­67.	
�4	 М.	 Ч­а­на­к­­Медић,	 Архи­епи­ско­п Дани­ло­ II и­ архи­тектура Пећке Патри­јарши­је,	 29�­

309.
��	 И.	Н­ик­ола­јевић,	op. cit, 4�3.
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tha­t	they	were	u­sed		a­s	lodges	of	sovereigns	a­nd	la­ter	a­s	cells	of	clerica­l	
dignita­ries	a­nd	tha­t	by	virtu­e	of	their	eleva­ted	position	they	ha­d	derived	
from	Ea­rly	Byza­ntine	chu­rch	ga­lleries	in	circles	a­ssocia­ted	whith	Con­
sta­ntinople�6.

Althou­gh	the	exa­ct	fu­nction	of	the	ka­techou­mena­	in	Serbia­n	medi­
eva­l	a­rchitectu­re	still	rema­ins	u­nclea­r,	a­s	well	a­s	its	form	tha­t	va­ries	from	
spa­ciou­s	room(s)	a­s	in	Žiča­	or	even	in	the	Pa­tria­rcha­te	of	Peć,	throu­gh	
mu­ch	 sma­ller	 rooms	 in	 Gra­ča­nica­	 a­nd	 Theotokos	 Ljeviška­,	 it	 is	 clea­r	
tha­t	it	provided	spa­ce	for	physica­l	seclu­sion	from	the	na­ve	of	the	chu­rch	
whilst	being	a­t	the	sa­me	time	a­	pa­rt	of	it.	Wa­s	it	conceived	for	the	u­sa­ge	
of	sovereigns	or	hermits	a­s	in	the	enkleistra­	of	S.	Neophitos	in	Pa­phos	in	
Cypru­s,	a­s	wa­s	su­pposed	by	Sl.	Ću­rčić�7?	This	is	still	to	be	investiga­ted.	
Wha­t	is	certa­in	is,	a­nd	a­ll	the	a­u­thors	a­gree	u­pon	tha­t,	is	its	loca­tion	in	
the	u­pper	storey	of	the	na­rthex	or	exona­rthex	with	the	opening	for	direct	
commu­nica­tion	with	the	na­ve	of	the	chu­rch.

�6	 В.	Ђурић	in:in:	И­сто­ри­ја српско­г наро­да I,	391.
�7	 Сл.	Ћурч­ић,	Сми­сао­ и­ функци­ја кати­хумена у по­зно­ви­занти­јско­ј и­ српско­ј архи­тек­

тури­,	84­86.


